Fr. Perozich comments —
Cardinal “Pell” was scorned once to me as “our pill” by an unfaithful
Australian woman religious who had jumped onto every secular
bandwagon she could find.
For his fidelity and for being a faithful son of the church trying to
clean up Vatican finances, he was falsely accused, abandoned by the
Vatican to the Australian system of injustice (look at what the country is
doing to those who protect themselves from the chemical formula in a
supposed vaccine.)
Archbishop Gomez speaks in the second article about the new
religions whose adherents evangelize with force and with the need to
replace Christianity especially its fullest expression, Catholicism.
Unfortunately in our Catholic Church are enough elites who have
ascended to positions of authority to promote new secular beliefs, trying
to integrate them as part of our Catholic faith.
These leaders speak of Jesus to use Him in justification of their new
climate, virus/vax, licentiousness, race, immigration, socialism,
population control, removal of freedom, and on.
Catholics promote abortion rights, carbon footprint, fossil fuel
restrictions, sexual “rights”, rush immigrants across borders flouting the
laws, and on. Their secular belief systems rationalize their actions.
At the same time in calling for religious tolerance with non
Catholics, the church has oppressed her own faithful with the suppression
of the celebration of the Sacraments in the traditional Latin rites for those
who find spiritual grace and fulfillment for a supposed “unity” while holy
church already has 23 or so other rites that are completely faithful,
approved, and in union with Rome.
These Catholics in the church, politics, and ngo’s are fiercely
evangelistic about their new beliefs. They speak of intercommunion, of no
need to evangelize, rather to dialogue, and on with a new religion that will
keep them respected by world elites who, when such Catholics are no
longer needed for the “reset”, will cancel such Catholic leaders just as some
leaders have canceled fervent faithful priests.
Most Catholics, however, are content with Sunday Mass, occasional
confession, but not about proclaiming Jesus as the only Savior of the
world. That would cause conflict and derision by the new religionists, and
Catholics do not wish to be marginalized like the unvaxed in Australia for
example.
Jesus Christ is the only begotten Son of God who came down to earth
to restore unity around belief in His Father through Jesus alone. It is the

timeless gift for all mankind to be shared by each person who has received
it.
The threats to it are the new religions in and outside the church.
I respect my church leaders, but will not follow them to make the
mistake made with Galileo or to think like King Canute that I can stop the
incoming tide, or to see that the emperor has no clothes.
Jesus is the only way to truth, peace, brotherhood, salvation and
eternal life for every human being. No other religion, secular or faith
based, can take His place. Everyone deserves to hear His message, to be
offered conversion from the ideas which enslave their minds and bodies.

Cardinal George Pell
Denounces ‘Madness’
of Climate Change
Fanaticism
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Australian Cardinal George Pell has come out
against climate alarmism in the third and final
volume of his Prison Journal, published this
month.
The “relentless propaganda for catastrophic man-induced
climate change continues unabashed,” Cardinal Pell laments,
while slamming absurd attempts to link bush fires to coal mining.
In Pell’s analysis, the hysteria of climate alarmists assumes a
distinctly religious ardor, filling a void in the post-Christian West.

“When God is out of the equation and hell is banned from
the public imagination, catastrophic climate change fills the gap
as the current fear, and many are reluctant to concede that we are
powerless in the face of the millennial patterns of climate change,”
he asserts.
“But many neo-pagans do finish up fearing
something which is not too demanding on them
personally,” he suggests. “An atomic war has been
replaced by the hypothesis of damaging climate change.
It doesn’t seem to matter that even if we did know cause and effect
accurately in the climate world, we in Australia could do nothing
to change any end result.”
Much ignorance accompanies climate alarmism, Pell
proposes, but pandering to fanaticism is never a good plan.

Swedish climate activist Greta Thunberg poses for a picture holding a sign
reading “School strike for Climate” as she protests in front of the Swedish

Parliament (Riksdagen) in Stockholm on November 19, 2021. (JONATHAN
NACKSTRAND/AFP via Getty Images)

“I am not sure how many community leaders, including the
politicians, know the basics of the history and science of climate
change, understand the uncertainty of the diagnoses and the
uselessness of the proposed remedies,” the cardinal states.
“The average world temperature has been increasing in fits,
starts, and stops since the Little Ice Age and over the last two
hundred years,” he observes. “No computer model so far has
predicted accurately future temperature changes or
patterns.”
“Billions of dollars are expended on the climate change
academic-industrial complex, one of the most expensive follies in
history,” he continues. “Somehow it is symbolic that children are
not being led up the garden path by the Pied Piper; rather, gullible
or cynical adults are being led by a sixteen- year-old girl.”
“What cost increases for electricity, how many power
blackouts will be needed before this madness is curbed?” he asks.
“The pagan Greeks were onto something when they claimed that
those whom the gods wanted to destroy they first made mad.”
Pell also notes that “weather predicting is not an exact
science for the weeks or months ahead and even more uncertain
when we speak of ‘climate changes,’ which are constituted by
blocks of weather for thirty years.”
The cardinal also critiques Boris Johnson’s full embrace of
the climate change agenda.
“Boris Johnson disappointed me by coming out to
acknowledge the cloud of carbon dioxide enveloping us,
foreshadowing electric cars and announcing a claim to leadership
for Britain in this climate-change era,” Pell declares. “He has

captured the ‘zeitgeist’ for the moment, but I hope he doesn’t
believe the pseudo-science behind it.”
This is not the first time Cardinal Pell has criticized climate
change alarmism and the bizarre trappings of the movement.
“I still believe the climate change debate proceeds
on the wrong premises, i.e., that increases of carbon
dioxide certainly raise the temperature and that we have
the human capacity to modify climate (weather over a
thirty-year period),” he wrote in the first volume of his Prison
Journal, which was released last December.
“We should remember King Canute, who realized he
couldn’t stop the incoming tide.”
Pell also expresses concern over the Vatican’s marriage to climate
change, noting that it could wind up looking like the Galileo affair
in hindsight.

Police Protect Climate Protesters from Angry Drivers as They Block Road
Police have been filmed protecting Insulate Britain climate activists from angry
motorists as they blocked the M25 motorway once again. breitbart.com

“The climate change movement is now a worldwide
financial colossus, ruthless and intolerant, colossally
expensive, a useful substitute for religion for too many,”
he observes. “Unfortunately, many in the Vatican have jumped
onto the climate change bandwagon, despite the encyclical
Laudato si’ twice acknowledging that the Church should leave
science to the scientists. It could be a mistake like the one the
papacy made with Galileo.”
“I suspect history will judge the emphasis on the threat of
climate change as bizarre. The climate is always changing,

and, despite the bluster, we don’t know what raises
global temperatures,” he declares.
And while “it is political suicide to be skeptical of or
hostile to the climate-change movement,” he quips,
“someone will cry out eventually that the emperor has
no clothes.”
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My friends,
I am sorry that I cannot be with you in person. But I
am honored by your invitation to address this
distinguished Congress.
You have asked me to address a serious, sensitive, and
complicated topic — the rise of new secular ideologies and
movements for social change in the United States and the
implications for the Church.
And of course, I think we all understand that what the
Church is facing in the United States is also happening in
your country and in the countries throughout Europe, in
different degrees and in different ways.
With that understanding, I want to offer my
reflections today in three parts.
First, I want to talk about the wider context of the
global movement of secularization and de-Christianization
and the impact of the pandemic.
Second, I want to offer a “spiritual interpretation” of
the new social justice and political identity movements in
America.
Finally, I want to suggest some evangelical priorities
for the Church as we confront the realities of the present
moment.
So, let’s begin.

1.

Secularization and De-Christianization

I think we all know that while there are unique
conditions in the United States, similar broad patterns of
aggressive secularization have long been at work in Spain
and elsewhere in Europe.
An elite leadership class has risen in our
countries that has little interest in religion and no
real attachments to the nations they live in or to
local traditions or cultures. This group, which is in
charge in corporations, governments,
universities, the media, and in the cultural and
professional establishments, wants to establish
what we might call a global civilization, built on a
consumer economy and guided by science,
technology, humanitarian values, and
technocratic ideas about organizing society.
In this elite worldview, there is no need for oldfashioned belief systems and religions. In fact, as they see
it, religion, especially Christianity, only gets in the way of
the society they hope to build.
That is important to remember. In practice, as our
Popes have pointed out, secularization means “deChristianization.” For years now, there has been a
deliberate effort in Europe and America to erase the
Christian roots of society and to suppress any remaining
Christian influences.
In your program for this Congress, you allude to
“cancel culture” and “political correctness.” And we
recognize that often what is being canceled and corrected
are perspectives rooted in Christian beliefs — about
human life and the human person, about marriage, the
family, and more.

In your society and mine, the “space” that the Church
and believing Christians are permitted to occupy is
shrinking. Church institutions and Christian-owned
businesses are increasingly challenged and harassed. The
same is true for Christians working in education, health
care, government, and other sectors. Holding certain
Christian beliefs is said to be a threat to the
freedoms, and even to the safety, of other groups
in our societies.
One more point of context. We all noticed the
dramatic social changes in our societies with the
coming of the coronavirus and the way our
government authorities responded to the pandemic.
I think history will look back and see that this
pandemic did not change our societies as much as it
accelerated trends and directions that were already at
work. Social changes that might have taken
decades to play out, are now moving more rapidly
in the wake of this disease and our societies’
responses.
That is certainly true in the United States.
The new social movements and ideologies that
we are talking about today, were being seeded and
prepared for many years in our universities and
cultural institutions. But with the tension and fear
caused by the pandemic and social isolation, and with the
killing of an unarmed black man by a white policeman and
the protests that followed in our cities, these movements
were fully unleashed in our society.
This context is important in understanding our
situation in the United States. The name George Floyd is
now known worldwide. But that is because for many

people in my country, myself included, his tragedy became
a stark reminder that racial and economic inequality are
still deeply embedded in our society.
We need to keep this reality of inequality in mind.
Because these movements that we are talking about are
part of a wider discussion — a discussion that is absolutely
essential — about how to build an American society that
expands opportunities for everyone, no matter what color
their skin is or where they came from, or their economic
status.
With that, let’s turn to my next point.
2.

America’s new political religions

Here is my thesis. I believe the best way for the
Church to understand the new social justice
movements is to understand them as pseudoreligions, and even replacements and rivals to
traditional Christian beliefs.
With the breakdown of the Judeo-Christian worldview
and the rise of secularism, political belief systems
based on social justice or personal identity have
come to fill the space that Christian belief and
practice once occupied.
Whatever we call these movements — “social justice,”
“wokeness,” “identity politics,” “intersectionality,”
“successor ideology” — they claim to offer what
religion provides.
They provide people with an explanation for
events and conditions in the world. They offer a
sense of meaning, a purpose for living, and the
feeling of belonging to a community.

Even more than that, like Christianity, these new
movements tell their own “story of salvation.”
To explain what I mean, let me try to briefly compare
the Christian story with what we might call the “woke”
story or the “social justice” story.
The Christian story, in its simplest form, goes
something like this:
We are created in the image of God and called
to a blessed life in union with him and with our
neighbors. Human life has a God-given “telos,” an
intention and direction. Through our sin, we are
alienated from God and from one another, and
we live in the shadow of our own death.
By the mercy of God and his love for each of
us, we are saved through the dying and rising of
Jesus Christ. Jesus reconciles us to God and our
neighbors, gives us the grace to be transformed in
his image, and calls us to follow him in faith,
loving God and our neighbor, working to build
his Kingdom on earth, all in confident hope that
we will have eternal life with him in the world to
come.
That’s the Christian story. And now more
than ever, the Church and every Catholic needs to
know this story and proclaim it in all its beauty
and truth.
We need to do that, because there is another
story out there today — a rival “salvation”
narrative that we hear being told in the media and
in our institutions by the new social justice
movements. What we might call the “woke” story goes
something like this:

We cannot know where we came from, but we
are aware that we have interests in common with
those who share our skin color or our position in
society. We are also painfully aware that our
group is suffering and alienated, through no fault
of our own. The cause of our unhappiness is that
we are victims of oppression by other groups in
society. We are liberated and find redemption
through our constant struggle against our
oppressors, by waging a battle for political and
cultural power in the name of creating a society of
equity.
Clearly, this is a powerful and attractive
narrative for millions of people in American
society and in societies across the West. In fact,
many of America’s leading corporations,
universities, and even public schools are actively
promoting and teaching this vision.
This story draws its strength from the
simplicity of its explanations — the world is
divided into innocents and victims, allies and
adversaries.
But this narrative is also attractive because,
as I said earlier, it responds to real human needs
and suffering. People are hurting, they do feel
discriminated against and excluded from
opportunities in society.
We should never forget this. Many of those who
subscribe to these new movements and belief systems are
motivated by noble intentions. They want to change
conditions in society that deny men and women their
rights and opportunities for a good life.

Of course, we all want to build a society that provides
equality, freedom, and dignity for every person. But we
can only build a just society on the foundation of
the truth about God and human nature.
This has been the constant teaching of our Church
and her Popes for nearly two centuries, now.
Our Emeritus Pope Benedict XVI warned that the
eclipse of God leads to the eclipse of the human person.
Again and again he told us: when we forget God, we
no longer see the image of God in our neighbor.
Pope Francis makes the same point powerfully
in Fratelli Tutti: unless we believe that God is our
Father, there is no reason for us to treat others as
our brothers and sisters.
That is precisely the problem here.
Today’s critical theories and ideologies are
profoundly atheistic. They deny the soul, the
spiritual, transcendent dimension of human
nature; or they think that it is irrelevant to human
happiness. They reduce what it means to be
human to essentially physical qualities — the color
of our skin, our sex, our notions of gender, our
ethnic background, or our position in society.
No doubt that we can recognize in these movements
certain elements of liberation theology, they seem to be
coming from the same Marxist cultural vision. Also, these
movements resemble some of the heresies that we find in
Church history.
Like the early Manicheans, these movements
see the world as a struggle between the forces of

good and the forces of evil. Like the Gnostics, they
reject creation and the body. They seem to believe
that human beings can become whatever we
decide to make of ourselves.
These movements are also Pelagian, believing that
redemption can be accomplished through our own human
efforts, without God.
And as a final point, I would note that these
movements are Utopian. They seem to really
believe that we can create a kind of “heaven on
earth,” a perfectly just society, through our own
political efforts.
Again my friends, my point is this: I believe that it is
important for the Church to understand and engage these
new movements — not on social or political terms, but as
dangerous substitutes for true religion.
In denying God, these new movements have
lost the truth about the human person. This explains
their extremism, and their harsh, uncompromising, and
unforgiving approach to politics.
And from the standpoint of the Gospel, because these
movements deny the human person, no matter how wellintentioned they are, they cannot promote authentic
human flourishing. In fact, as we are witnessing in my
country, these strictly secular movements are causing new
forms of social division, discrimination, intolerance, and
injustice.
3.

What Is to Be Done

That leads me to me final set of reflections. The
question is: What is to be done? How should the

Church respond to these new secular movements
for social change?
My answer is simple. We need to proclaim Jesus
Christ. Boldly, creatively. We need to tell our story
of salvation in a new way. With charity and
confidence, without fear. This is the Church’s
mission in every age and every cultural moment.
We should not be intimidated by these new religions
of social justice and political identity. The Gospel
remains the most powerful force for social change
that the world has ever seen. And the Church has
been “antiracist” from the beginning. All are included in
her message of salvation.
Jesus Christ came to announce the new
creation, the new man and the new woman, given
power to become children of God, renewed in the
image of their Creator.
Jesus taught us to know and love God as our
Father, and he called his Church to carry that
good news to the ends of the earth — to gather,
from every race and tribe and people, the one
worldwide family of God.
That was the meaning of Pentecost, when
men and women from every nation under heaven
heard the Gospel in their own native language.
That is what St. Paul meant when he said that in
Christ there is no Jew or Greek, male or female,
slave or free.
Of course, in the Church we have not always lived up
to our beautiful principles, or carried out the mission
entrusted to us by Christ.

But the world does not need a new secular
religion to replace Christianity. It needs you and
me to be better witnesses. Better Christians. Let
us begin by forgiving, loving, sacrificing for
others, putting away spiritual poisons like
resentment and envy.
Personally, I find inspiration in the saints and holy
figures in my country’s history.
In this moment, I am looking especially to the Servant
of God Dorothy Day. For me, she offers an important
witness for how Catholics can work to change our social
order through radical detachment and love for the poor
grounded in the Beatitudes, the Sermon on the Mount,
and the works of mercy.
She also had a keen sense that before we can change
the hearts of others, we have to change ourselves.
She once said: “I see only too clearly how bad people
are. I wish I did not see it so. It is my own sins that give me
such clarity. But I cannot worry much about your sins and
miseries when I have so many of my own. … My prayer
from day to day is that God will so enlarge my heart that I
will see you all, and live with you all, in his love.”
This is the attitude that we need right now, when our
society is so polarized and divided.
I am also drawing inspiration from the witness of
Venerable Augustus Tolton. His is an amazing and truly
American story. He was born in slavery, escaped into
freedom with his mother, and became the first black man
to be ordained a priest in my country.

Father Tolton once said, “The Catholic Church
deplores a double slavery — that of the mind and
that of the body. She endeavors to free us of both.”
Today, we need this confidence in the power of the
Gospel.
We are at risk right now of sliding into a new
“tribalism,” a pre-Christian idea of humanity as divided
into competing groups and factions.
We need to live and proclaim the Gospel as the true
path to liberation from every slavery and injustice,
spiritual and material. In our preaching and practice, and
especially in our love for our neighbors, we need to bear
witness to God’s beautiful vision of our common humanity
— our common origin and common destiny in God.
Finally, in this hour I think the Church must be a
voice for individual conscience and tolerance, and we
need to promote greater humility and realism
about the human condition. Acknowledging our
common humanity means recognizing our common frailty.
The truth is that we are all sinners, people who want to do
the right thing but often do not.
That does not mean we remain passive in the face of
social injustice. Never! But we do need to insist that
fraternity cannot be built through animosity or division.
True religion does not seek to harm or humiliate,
to ruin livelihoods or reputations. True religion
offers a path for even the worst sinners to find redemption.
One last thought, my friends. And that is the reality of
God’s providence. We need to hold onto this supernatural
understanding, because it is true: God’s loving hand still
guides our lives and the course of nations.

In the States, the Church is preparing to celebrate
next month the 490th anniversary of the apparitions of
Our Lady of Guadalupe, which marks the true spiritual
founding of America.
And already, we are seeing signs of an authentic
religious awakening going on in America, underneath all
the controversy of our politics, the continued clouds of the
pandemic, all the uncertainty about where our country is
heading.
I am confident that we will see this spiritual
awakening grow and spread in the coming decade, as we
look ahead to the 500th anniversary of the apparition.
And Our Lady’s words at Tepeyac continue to
strengthen and inspire me: “Am I not here, I who am your
Mother? Are you not in my shadow, under my protection?”
Thank you for your invitation and for listening today.
May God bless you all and may Our Lady of Guadalupe
continue to intercede for us!

